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Atise! Awake ! And stop not till the Goal is reached. 

— Srvtiuti Victhaitaiuln. 
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CONVERSATIONS AND DIALOGUES OF SWAM! VIVEKANANDA 



( RKCOKDED BY A DISCIPLfc. ) 
I* ART 11. — XVfl. — (conctd.) 



[Place — Belur Math. Year — igoi . 

Subjects -—The wonderful power in Sivamijis tuords . — Encouraging the discipU to preach rehgtod 
to the people.— Discussion of and objection to the theory that thtre is no individual salvation without the 
collective salvation of all. — To do good to the world by the thinking cf an UnhrokcH current af good 

thoughts. ] 



Saying these words Swamiji came down- 
stairs. Swamiji very often was wont to sit 
on a cot under the shade of the mango 
tree which grows in the wide court- 
yard of the Math. To-day also he sat 
there. Sitting there arid addressing the 
assembled Sannyasins and Brahma chari fis 
he said. “Here is the Unveiled presence of 
the Brahman! Fie to those who dis- 
regarding It put their mind to othef 
things! This is the Brahman as cleaf 
as a fruit in the palnf of one’s hand 
f srcresfcfpn* ) Don’t you see 7 

He spoke these words in such aril 
Appealing way that hearing them every- 



body stood silent Tike figures painted or 
canvas’-— and felt as if thev were suddenh 

drawn into the depths of meditation. * 

• • • 

After some time that tension of feeling 

0 • 

passed and their minds assumed a norma 
aspect. 

, * * • • » 

The disciple will not be able to forge 

th e everit of thUt (lay; Through the grac 

# • 4 - % 

Utild power of SvMmiji even his restless an 
unsteady mirfd approached the realm# < 



iri’rier realisation. Everybody present th: 



day felt a$t6nisfted af this manifestatn 
of wonderful power in Swamiji. Wit 
in a moment he immersed the mind of 
within the depth's of deep uiliospcctto 
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Remembering that auspicious day, the 
disciple e\en now feels moved and thinks 
that by the grace of his revered percept or 

it was Ik.* i *»irnc to gel a glimpse of i/o 
presence of the Braluuan. 

After some time, Swamiji went lor a 
walk with the disciple. While going he 
told the disciple, ” Did you see, everybody 
had to he concentrated to-day? These 
are all children of Sri Ramakrishna, 
and on the very uttering of the words, 
they felt the truth.” 

Disciple. — Sir, when even the minds 
of men like its fell drawn away from out- 
ward things, what to speak of them ? My 
heart was overflowing' with an unearthly 
bliss. Now 1 don’t remember anything of 
it — it appears like a vanished dream. 

Swamiji. — Everything will come in 
time. Now go on working. Set to some 
work for the good of Jivas (souls) sunk is 
ignorance and delusion. You wall see that 
everything will come of itself. 



Disciple. — I feel a grer.:. f~sv to enter 
iiuo the whirl of v-ik — neither h<:\e‘ : ;e 
s'.tc.i s ih. The .-r -muies aiso s.: , im- 
penetrable is the path of Kama.” 



Swamiji. 
then ? 



What do yon like to do 



Disciple. — To live in the company of 
one like you versed in all the scriptures' 
and to i.v : .1 discus* left and converse cm 



; jccAs relating to the Ultimate Truth' 



Kid by hearing, thinking, and metfitaJ krg 
511 the Truth to realise the Brahman even 
n this life. I have no enthusiasm for 
.ny tiling besides this. I feel as if I have 
10 capacity for anything either. 

Swamiji. — If you affect that, you can 
o on doing it and speak your thoughts 
nd conclusions about the Shastras to 
thers ; it may be of benefit’ to them So 



long as the body endures, one cannot 
live without doing Some work or €rtfre$; 
theleffcte one should do such work &$ is 
conducive to the good of others.- Youf 
own realisation and conclusions about 
scriptural truths might benefit another 
seeker after Truth. Put them into writing, 
many others may be benefited. 

Disciple.— First let mfe have direct 
perception of the Truth, then I shall write* 
Sri Ramakrishna used to say: ‘‘Without 
the badge of authority, none hears or 
accepts your words.” 



Swamiji. — There may be many in the 
world, who have got stuck in that stage 
of spiritual discipline and level of thought 
through which you are passing ; and they 
are not able to pass beyond that stage. 
Your experience and way of thinking if 
recorded ill writing isay be of benefit to 
them. If you put in easy language the 
substance of the discussions which you hold 
with the Sadhus of the Math, many maybe 
benefited by that. 



Disci pic. 
try to uo acctioi 



you ordering, I shall 



Swamiji. — WUat is the good of that 
spiritual practice or realisation which 
does not benefit others, does not conduce 
to the well-being of Jivas (souls) sunk in 
ignorance and delusion, does not help in 
rescuing them from the clutches of lust 
awfd wealth? Do you think, so long as one 
iiva* endures in bondage, you will have 
any liberation? So long, so many births 
as he is- not liberated, you will liave to 
be born to help him,, to make him realise 
the Brahman. Every Jiva is part of 
yourself— 1 * which is the reason of all work 
for others. As you desire the good of 
your -wife and children, knowing them to 
be your own, similarly when such love 
and attraction for every Jiva will awaken 
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iit you, then I will know tj$at the Brah- 
man! is awakening wit hin you, uot a mo- 
ment before. When this feeling of the 
all-round *good of all without respect to 

caste pr colour will awaken in your heart, 

\ 

then I shall know you gre advancing to? 

* 

wards the ideal. 

Disciple. — This is a most tremendous 
statement — without the salvation of all, 
there shall be no salvation for an indivi? 
dual ! 1 have never heard such a wonder* 
fid statement. 

Swamiji. — There -s a class of Vedan- 
tins who hold ;s;ich a view. They say — • 
individual salva i .. is nor the reai and 

r ' 

perfect form of salvation, but universal 
and collective salvation is true salvation. 
Of course, both merit and defect in that 
view can be pointed out. 

Disciple. — According to Vedanta, the 
state of Jiva or individualised existence 
is the cause of bondage, and the Infinite In- 
telligence, through desires and effects of 
works, appears bound in that limiting con- 
dition. When by means of discrimination, 
that limiting condition vanishes and the 
Jiva is bereft of all adjuncts, how can there 
be then bondage for the Atman which is of 
the essence of transcendent Intelligence? 
He for whom the idea of the Jiva and the 
world is a persisting reality, may think that 
without the salvation of all he has no.' 
salvation. But when by force of hearing 
and meditating on the Truth the mind be- 
comes bereft of ail limiting adjuncts, be-, 
comes merged in the Brahman,, where is 
there then Jiva (individual soul) or Jagat 
(world) for him?* — Nothing exists for him 
and there can be nothing that can operate 
as a bar to his Mukti. 

4 * * 

Swamiji. — Yes, what you say is right, 
and many Vedantins hold that view. IVi 
that view, individual salvation is 



* 

barred. But just think of the greatness of 

/ - 

the heart of him who thinks that he will 
take the whole world with him to salva- 



ge* #i. 



Disciple. — S ; r, it may be indlcair - of 
broadness of heart but it is not supported 
by the scrip! ures ? 

Swamiji did not listen to the words 

9 

of the disciple and appeared as it lie was 
pursuing the train' of another thought. 
After some time h£ said, “Well, what 
were we talking ^as if lie had lost the, 
thread of the past conversation. When 
the disciple p, :: him in mind of it, Swamiji 
said. “ JT-.; and night, think and medi-. 
tate on the Brahman. Meditate with 
great one-pointedness of mind. And 
during the time of awakeness to out vy aid 
life, repeat in the mind, ‘Let good hap- 
pen to Jivas and the world.’ ‘Let the 
mind of all flow in the direction of the 
Brahman.’ By such a continuous current 
of thought the world is benefited. Nothing 
good in the world becomes fruitless, be it 
work or thought. By the influence of 
your thought perhaps some one iu America 
may be benefited.’’ 

Disciple. — Si i\ please bless me that my 
mind may be concentrated on the Truth, 

Swamiji. — So it will be. If you have 
earnestness of desire v it will certainly be. 

Speaking thus, Swamiji returned to the 
Math with the d.sciple in company. The 
grounds of the Math' are overflooded with 
the rays of tha moon as if wfth molten 
silver. The disciple with a blissful heart 
followed Swamiji to the temple and then 
paced about. Swamiji went upstairs tq 

take rest, 



xt-- 




loo 



PRAPUDUMA HHARATA 



Mav 



OCCASIONAL NOTES. 

HE one characteristic effort of Indian Aryans, the religious development takes 



* cull aval activity is an elaboration of 
a diversity of types supported by an under 
lying unity which bears the infinite 
variation on its stirfare* and yet is able 
to transcend it. In all departments of 
our cultural activity we find the opera- 
tion of this characteristic tendency. The 
V-edic utterance, ^ M 

t Existence is one, sages call it variously.) 
appears to have given the norm to. all 
its efforts in every field of activity. Ip 
this respect, the Aryan ideal sets itself 
in contrast to all other racial types. The 
tendency is always to harmonise, to 
synthesise, not by suppressing the diversity 
and growth of the constituent elements 
in order to get a naked and trenchant 
unity and simplicity* but by developing 
each ideal and type to its utmost logical 
conclusion and development an ^ then 
reach the underlying harmony of the Spirit 
and its workings in a blending of apparent 
contrarieties 

In the field of religion and religious 
development this is most marked and sets 

itself in contrast to the {Semitic type. In 

the development oj the religion among 
the Babylonians apd Hebrews we find 
the struggle for supremacy among the 
tribal Gods, and the God of the tribe 
which succeeds in establishing Himself over 
pthers also becomes supreme, and the 
other tribal gods occupy no inferior posi* 
|ion and afterwards die out, leaving only 
poe Supreme God. Thus a monotheism was 
reached, y'hieh by its exclusiveness, trepi- 

chancy and intolerance succeeded in sup^ 

1 

pressing the other types. Bnt among the 



a different turn. The Gods are successive- 
ly raised and sublimated till each assumes 
the position of the Infinite God of the 
Universe. Each in turn becomes the Su- 
preme God, and every one is raised to the 
highest position. The explanation of this 
peculiar phenomenon in contrast with the 
mythology of other races— styled by 
European scholars as henotheism — is 
found ip the statement viz. — “ That which 
exists is one, sages call it by various 
names/’ ‘The Being perceived in every' case 
is the same, it is the hymnist* sage* who 
sang in different languages and words the 
praise of the One and same Being.* 
This idea has coloured the whole suose- 
quent religious evolution. Mauy gods 
fill the Hindu pantheon, which thus appears 
to the unwary foreign critic as polytheistic 
and full of warring gods, but these are in 
reality derivations and aspects of same 
Being. The question is not whether 
glva is greater than Vishnu, or Vishnu 
than Kali, but each is g reading oi the 
Universe from a different standpoint and 
complete in itself. Thus Siva represents 
the sublime aspect of the cosmic con- 
sciousness, introspective, intuitive, acces- 
sible within* behind all externals. Krishna 
represents the beautiful aspect, the Love, 
Beauty of the Infinite Existence which 
creates the world and manifests in the 

world in a thousand currents of love and 

* 

bliss. Thus each is a symbol and a read- 
ing of a complete universe in itself and 
there is no effort to. minimise or suppress 
it, but tp expand it to the utmost to see 
what power and truth for life it gives, what 
approach to the Ultimate it affords 
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Thus there is no trenchant and exclusive achara and samskaras of the Aryan. On 
monotheism arrived at by suppressing or the religious side, their beliefs were affilia- 
minimising the other types and ideals, bnt a ted to religio- philosophical ideas of the 
wide ocean of Existence which bears on its Aryans, connUuted new methods of 



surface a teeming multitude of ideals, each 
of them being a manifestation cf the 
Eternal One. 



This characteristic of a diversity and 
profusion of types regulated by a supreme 
Norm meets ns in the social methods, ideals 
and structure. Here is no effort to force 
all to a central type, by a snppession of 
the individuality of the constituent ele- 
ments in order to foster the vitality of one 
central race, with the result, as In the case 
of monotheism in religion, of the growth 
of concentrated rational units, utilising 
the labours of the rest but achieved 
at the expense of the great portion 
of power and development. The system 
of Varnashramachara which is the social 
method of the Aryans, is in its pure form 
a most flexible instrument for the uplift 
and assimilation of the various races and 



peoples in different 




ges of civilisation 



religious discipline and formulation, :1. j 
enrichiug and diversifying the Aryan 
culture. Thus as in our religoits culture 
the whole plan is disclosed, the souVs 
need of variation is recognised, no reli- 
gions view or practice is excluded, the right 
of everyone to his chosen Ideal or Islitam 
is allowed, the whole teeming multitude 
of religious ideals and beliefs are harmo- 
nised from image-worship to the high- 
est absolutism, from the most dnalistic 
philosophy to the utmost monistic and 
transcendent philosophy, — similarly in the 
social field, every rule is made for the 
pre serval.on and protection of the weak, 
and of races low in the scale of culture, no 
custom, practice or mode of life, suited to 
the capacity, temperament and progress 
of human life is shut out, and the 
intention of the Varnashramachara is to 
find a place lur everyone in the frame- 
work of its social order and then 



and culture, without the suppression ct 
their racial qualities; and thus we find 
that the customs and tjbie religions of the 
different racial elements have from the 
earliest times been tolerated and commu- 
nities of varying stages of culture and pro- 
gress have liv k ed side by side. The names of 
Brahman, Kshatriya etc. ' represent the 



gradually to lift him by means of the 
fonr Varans aud the Dharma appertain- 
ing to them, answering to the four type* 
of human character and personality, 
through the legitimate enjoyment of 
Artha, Kama and Dharma to the high 
ground of Moksha in the perfect realisa- 
tion of true Br&hmanhood. Thus the 



status of the community, and whatever had 
the power .of learning became the Brah- 
man, the power of the swprd, Kshatriya, 
and whatever wealth, Vaisya, etc. So the 
various ethnical and cultural units were 
preserved^ and the diversity of their cus- 
toms and practices tolerated, and the ten,? 
deucy socially was to approximate theif 
customs, traditions aid social ideals to and 
fill them with the significance of the 

a 



system of Yarnashn*n»acfeara i s in its 
original intention a humane social method 
of civilisation meant to raise all to the 

A 

highest level of Aryan culture; and the 
lowest rang in the ladder, the Sndras, 
are but the waiting Aryan*— Aryans ip 

novitiate.* 

Therefore tlie probfefttjl vast in India, - 
the assimilation of to various races v 
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different singes of culture, the most diyeise 
religious 1 «cliets and practices, the most 
various social customs and usages. No 
naked nnily, no bare simplicity, by the en- 
forcement ot one type of culture or ideal in 
life or religious belief on all, casting all the 
race- material in one mould or cut pattern, 
will help in the realisation of the goat 
of this civilisation. In the sphere of 
Indian religions development, the solution 

is reached not by an exclusive and in- 

« 

tolerant monotheism but by a rich variety 
of diverse types of religions ideals harmo- 
nised by an underlying unity ; similarly the 
assimilation of diftereut races in different 
cultural levels will be achieved by harmo- 
nising their customs, social traditions and 
race-characteristics, purifying and filling 
them with the religions or social signi- 

9 

fieance of the Aryan religion and culture. 
Many a custom and religious idea have thus 
been purified a nd aryawteed which now form 
part of the social aud religious traditions 
of the Hindus. By the free and unfettered 
action of the ideals of the Br&hman, 
Kshatriya, Vaisya and Sudra on men and 
Communities and their assimilation by 
them according to capacity, temperament 
and degree of culture, fresh, rejuvenated 
forms of them will be created by a healthy 
uprise of classes from lower cultural levels. 
Thus an assimilation of the various types 
will be secured without destruction of the 
vitality of constituent types, ‘and by the 
accumulation and concentration of all the 
races that have been slowly and inevitably 
getting mixed up in blood and ideas,’ will 
rise the great future India. 

The Buddhist movement represented 
such a social synthesis, an assimilation of 
the various races, by the removal of the 
barriers of religion afcd social progress 
which an exclusive priest -craft had reared 



in the period against the spread of Aryan 
religicm and religious discipline. The 
many non-Aryan races which had gathered 
outside the pale of the Aryan body, were 
refused admittance within the scheme 
of its social order and religious life by a 
magic circle drawn round the Aryan so* 
ciety. Buddha broke through the walls 
of exclusiveness and made a gigan'x* at' 
tempt to preach the Vcdanlic religion, 
ethics andspiritnal discipline to the masses, 
The Buddhist movement also by trying 
to give an unfettered action to the principle 
of caste-formation helped in the social 
amalgamatiou and uplift of the various 



races. 



But three mistakes prevented the fructi- 
fication of the object of the Buddhist 
movement. First, it began as a move- 
ment of revolt against the general body of 
Vedic culture, though deriving from it its 
doctrines, ethics, and religious disciplines,, 
initiated principally by the noil -Brahmin 
classes against the exclusiveness of 
Brahnianic culture and thus detaching it- 
self from the continuity of Aryan civilisa- 
tion. Secondly the trenchancy aud nar- 
rowness of the Buddhist position as re- 
gards the denial of the personal God, the 
wholesale rejection of ritual and forms of 
worship, the non-recognitiou of diverse 
religious ideals suited to the capacity of 
the aspirant for approaching the Truth, 
failed to appeal to the mass of people as 
being too. high for their comprehension 
and practice, but helped the more to the 
elaboration of ritual, external ceremonial- 
ism and worship, the worship of images, 
gods and saints, and the power of priestly- 
rule agaiust which Buddha had inveighed. 
On the social side, the indiscriminate mix- 
ture on the basis of equality of races in 
different stages of cultural level, instead 
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of slowly raising the lower by purifica- 
tion of their customs, manners and social 
traditions by means of Aryan religious and 
social ideas, degraded the social body by 
the most hideous forms of worship and 
degraded ciistoms, usages and social ideas 
imported by the uncivilised hordes. The 
depression of the Jatidharn-a, or the well- 
marked division into four orders, with sets 
of duties pertaining to each according to 
capacity, temperament and c ulture, resulted 
in the contusion of Swadharina and t lie 
disappearance of the qualitative distinction 
of the four social orders, leaving only the 
Brahman and the Sudra. Thirdly, the over- 
emphasis of the monastic ideal as the way 
for all without reference to capacity and 
stage of spiritual progress, and a dis- 
balancing of the claims of dhanna (ethi- 
cal life in society) and Moksha (the super- 
social life of renunciation) ,on the harmony 
of which the Vedic society is founded, 
impoverished the vigour of the outward 
social life, covering the people with Tanias 
under a veneer of Sattvagima. 

lu the future social creation and re- 



novation of forms which is. before us, we 
Shall adopt tile uuiversalisin of the Bud- 
dhist movement atid brfeak through the 
walls of exclusiveness, not in the Buddhist 
trenchant way of destructiveness; but by 
giving rights to the Aryan religioii, culture 
aiid social discipline to all and gradually 
lifting tlielii to the highest level of Aryan 
culture, -welding the whole into a compact 
body stamped with Aryan culture ; by reject- 

ing the exclusive narrowness of Buddhist 

# 

teligious positiou, providing different reli- 
gious ideals suited to the capacity and 
temperament of the aspirant; by. rehabili- 
tating theDliarmasof the four social types, 
the Br&hman, Ksliatriya, Yaisya and 

Siidra. aiid creating iresii renovated forms 

• # 

Of them from the lower classes by lifting 
them according tospintual progress, ethical 
cillture, capacity and temperament; and by 
denying the over-extensiou of the ascetic 
atid monastic ideal, by bringing into full 
vigour the Karma- mar ga^ balancing the 
claims of dharma , ariha y kama and moksha 
to foster an all-round, many-sided and 
healthy growth and vigour of our social 
body. 



THREE WESTERN SAINTS, 



T VO oriental lives of modem times, 
were, are. and will be, of absorbing 
interest and, too, of increasing service to 
the world at large. We have written 
“two lives”; we should properly have 
written, “the earth -life of one soul in two 
bodies,” for no line of separation can be 
drawn betwe^p Sri Ramakrishna and Sri 
Vivekananda., A medal recently wrought 
in silver by an eminent French .artist, 
carries two portraits exquisitely delineated. 
On one side are shown flic features of Sri 



Ramakiishua, February 20, 1833 — August 
11, 1886. On the reverse side Swarai 
Vivekananda is portrayed, with the dales, 
January 18, 1862 and July 4, 1902. Here, 
then, we have before us, in miniature, the 
graven faces of India’s most remarkable 
men of present historic days. These twain 
demonstrated the truth of the text, “That 
which exists is One, though men call It 
variously.” They were ordained to that 
demonstration, endowed with grace and 
wisdom in a special and significant dcgiee. 
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Their unity of spirit and purpose mani- 
fested also t lie spirit and unity of all. 
Their oneness typified the oneness of all. 
In each oi them was exemplified the 

mystic sense and realisation of the imma- 

* 

nence and transcendence of divinity. 



They were “known and read” 



illus- 



trators oi the Highest, from Whom they 
came and towards Whom they aspired. 
Their breath sought sustenance of, and 
recognition from, His breath. 

too, irutn Avafcara to Avatara, 



bo 



.in inures her high and ouUtaua- 



A * ‘ f y k. i «'i ' X L + j 



iiiu.a is unc— ; tom me sp*ri- 
i'..n s...ij ipo’.iu,” so, too, may nor tne 
%. Im.e U i,.;.: Li.uh make tuc same high 
ou'i-.a tu-i.ii, “Uhc wo*. id is Uui — 

I iO.il Ills s^ixiLual StaiXUpOiiU .’ 1 

**At bo.vom,” Wiius a competent and 
far-see.ng “ we uie one vC;itn 

to cue ccwfci.:. tu 

tiiong.i - iiii uiiu liiub i. i.iUi < t*iU »»i>*y 
CO.ii p.C.v ) .ot kfii*, to lUC 

Hi. v. ilC.'' *.*.»..» tW.lwl »~ Jij o i. -J •/ 

iUvi.u. UuS p.O.v-v* ni*!» 

Uiges aiuiquity, aituuccwuc, art and 

pocuy as weu as puiiosopuy, in ins nne 
alienee oi the unueriymg Unity of his 
momerlatid. Bacic, back ill the dim 
shadow-land oi mythology, — back, back, 
throughout the long ages oi history, tne 
spiritual consciousness oi maia has, by 
the tips oi her etuighteuea oues, cried 
aloud with undaunted conviction, 44 Tat 
Tvam j-isi.” This is truly a wonderful 
and inspiring record, the very statement 
of which should compel India to “stand 
boldly before the nations, showing them 
the glories of our Past, the realities of our 
Present.” 

Headers will not fail to remark in the 
Sta-euieiit and m its presentation how, 
emphatically and accurately, Hit advent of 
Avataias is noted by the writer retried, 



to. He a (fils, in due order, philosophers, 
kings, gieat builders, great artists, perfect 
poets; for each of these aptly serves to 
illustrate li is contention. Readers will 
also remark his wise admission that, while 
the indivisible soul lies behind civilisation, 
“ ideas remain innumerable and marvel- 
lously complex.” That inference, assuredly, 
applies with equal force to the unity of all as 
to il c unit y of part. Each idea is the result 
of an impulse ironi the divine domain. The 
preacher the philr topher, We .vchiteci, 



the artist, Luc pccc, each of these plays 
his essential part, no less, indeed, than 
the householder, the wandering monk, the 
merchant , the inventor. The manifold 



movement of mankind is as varied as 
nature's landscape, and as necessary, in 
its way, to the manufacture and main- 
tenance of what we cali the wot !<!.• Host 



essential to thfc progress and well-being of 
that world are the Avafcaras, the especial- 
ly illuminated, who, fuhliled with the 
spirit oi Is .vara, make their appearance 
on eaii.li in order to re-inform and re- 
generate her peoples. The Aryau soul, 
that soul which has from time to time, 
through century after century, struck “the 
highest note of truth concerning the na- 
ture of man,” has never been without a 
mortal witness. Its voice has enforced 
itself, as we are well informed, in the East 
and, remarkably, in India. It has sounded 
from the lips of “Rama, Krishna. Buddha, 
Shankara, Chaitanya, Guru Nanak,”and, 
in these latter days, of Sri Ramakrishna 
and Vivekananda, to whom we referred 
in crur opening sentences. Thus, in 
ancient and modern days alike, India has 
been blessed by the message and by mes- 
sengers overflowing with sacred eloquence. 
Is it too presumptuous to postulate that 
we in the West — remote relations, perhaps, 
but related nevertheless — have, iu quit 




*920 



KHRBX WESTEMUSAINTS 






b%?«i degree been bk s so < \ Igbshni la r bene- 
diction. Isaiah, prophet <H old time, bade 
men, “ Sing unto the Load a new song-, 

ancl His praise from the ,ends of the. 

** - ’ • *' • . | 

earth;” and, again, i$Srfc.e*t* O Isles, 
unto me;” and, again , J^Gfarify ye the 
Lord, in the isles of the sea,” Paul of 
tarsus, in a later but still far-distant clay. 
Speaking on Mar’s Hiii at Athens, ex- 
claimed, “As I passed by and beheld your 
devotions, I found an uiuir with this in- 
scription, ‘To the Uuiuijwn God/ Whom 
therefore ye ignorantly wordup, him 
declare I unto you.” Ves, viewed from a 
spiritual standpoint, the world is One. 

May not “ the isles" include and signify 
great Britain? May nu the prophecy or 
Paul, proclaimed as it was from \ lie nearer 
Bast, and thankfully adopted by myriads 
oi Western worshipped, have been preg- 
nant with a message lruin divinity to men 
and women of the West? Surely “The 
Light that lighter lk e.ery man’ 1 shines in 
England and in America.. in Europe mid 
in Asia., The same sun that fioocis India 
With the splendour of his glory, blesses 
Britain with the benediction of his bounty, 
even though that ooiiuiy may be accounted 
pour ia comparison wuh the plenitude 
or iLndustan. India, too, all the time 
and all along the line, is wafting wireless 
Waves towards England, laden with the 
record and revelation oi her religious and 
philosophical lore. She sent us Viveka- 
nanda himself, and she continues to send 
us many a printed page bearing the same 
invaluable impress, “The Spirit bio wetk 
wheresoever it listeth.” 

That this Spirit has lighted upon, and 
directed, eeriain elect soul- powers of 
Western «©rigin and residence, is amply 
1*0 ved. bjfc tire publication ©f a triplet of 
small But significant volumes (London, 
Sidg wick and Jackson Luf.J, “St. Francis 



Poverello,” by Laurence Honsman; “Si. 
•Catherine of Siena ” hy Alfred W. Pollard; 
and, “ Bkssed Joan of Arc,” by A. Maude 
Royden* Tn the chapters of these ilium*’* 
nating works, tiie spiritual bearing of 
Western mystic Mm is amply vine! it a led, 
and we peruse and commend them the 
more fearlessly, since they are not of im- 
mediate English creation, but because th"y 
exemplify how deeply and surely the Hn.-: 
and teachings of iliese saints have told 
upon the doing* a*?d sayings of English - 
speaking teachers of various denomina- 
tional pialionus. Their key-note is struck 
in the editor’s in; roduction. “Through- 
out the Middle Ages,” Writes Mr. Poii.-nd. 
“ men and women who desired to follow 
as closely as they could in Christ's foot- 
steps, took the three vows of Poverty. 
Chastity, and Obedience. . . St. Franc'*-, 
St. Catherine and Blessed Joan of M~ \ 
have been made the subjects of many 
biographies. That these short sketch^ 
have been added lo the total, is due to a 
belief that these three saints are not meic- 
ly good to know and admire, but good 
follbw* and, together, present the old 
mediaeval ideals in the aspect in which 
they may be mo>t helpful iu our own 
times 11 “ To be terrified of poverty mean* 
that we have no kith in God, in ourselves, 



or in our fellows. St. Francis accepted, 
his dependence whole-heartedly. Hie bade 
his followers do a day’s work for a duv * 
pay, and, when bread was denied them, 
to beg it from others as a gift of love. 
Hfetofy contains no record of any ITane^ * 
can wlio died of starvation on these* ten*.: . 
and it may be doubled whether any of 1: - 
unaccepted followers, men ancl women i : 
o the r c reads ^fid in other countries, who 
ha**e lived by the same rule, have starud 

either.” 

Concerning CT'.hcriae qj| Siena, ai d 
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connecting her with the second of the 

counsels, that of Chastity* Mr. POllarrf 

states that the root of Chastity is respect 

for the personality of others. We have, 

he says, no right to sacrifice another’s 

son! in order to carry out our owfi ideas, 

however firmly we may believe that they 

are right. Catherine decided from her 

earliest womanhood that She would have 

no husband, no betrothed, but Christ; 

and the central point of her doctrine was 

that it is only by knowledge of God, 

sought simultaneously with knowledge of 

self, that the soul can endure and pro- 
gress. 

hirst, then, Poverty; secondly comes 
Chastity; and, thirdly, Obedience. For 



in this triplet of books, in order to the 
interpretation of the meaning of Obe- 
dience, conies JOaft of Arc. In her is 
typified “that very highest form of obe- 
dience which listens to the Divine Voice 
and on that initiative alone goes willingly 
and unhesitatingly whither it bids.” Joan, 
says Mr. Pollard, helped to save England 
as well as France from the burden of im- 
possible ambitions which now seem to ns 
monstrous. It is also manifest that, in 
cordial obedience to the Voice Divine, Joan, 
a simple sweet-souled peasant girl, fighting 
in full armour for France, may be likened 
to Arjuna who. against the throbbing of 
his mortal heart, fought valiantly and 



gloriously at Krishna’s bidding, 
the last of these, to take her proper place Ekic Hammond 



PROFESSOR GARBE AND THE GITA : A CRITIQUE 

( Concluded from page 8y. ) 



KTVF.R’S theory Of the Christian origin of 
Krishna has already been refuted by 
scholars like Lassen. The conception of 
Bhakti is an indigenous growth, as the longings 
after the Divine have led the Indian mind to 
develop sentiments of Divine Love and Divine 
Faith. Prof. Garbe says that Rama was a genuine 
Brahinanicai character and that Krishna “ who had 
rejected the authority of the Veda and had with- 
stood the Brahmanica! theory of sacrifice — the 
great source of income of the Brahmans,” could 
not be easily assimilated to the Vishnu-cult. But 
the learned Professor labours under a misappre- 
hension as to the actual state of things. The 
Brahmanas did not reject Krishna, but accepted 
him, worshipped him, deified him, and identified 
him with Brahman — the Absolute Self. Prof. 
Garbe calls Buddha greater than Krishna,- but is 
noi Krishna’s personality more human, more 
complete, more active and* varied ? To us 
Buddha, with all his greatness, and nobHity, 
falls far below Krishna. Buddha compared 



with Krishna, lacks varied interest and colour; 
he is full of abstraction ; but Krishna* has 
shown in his life how he has risen above all 
circumstances as the master of the situation. 
Krishna combines in his august personality high 
speculative thought with practical genius. The age 
of Krishna was an age of national glory : it wit- 
nessed great national struggles. He was an 
empire-builder and his object was to bring all 
peoples under one banner. Buddhism in the long, 
run dealt a blow at the national power.* Krishna 
preached Karma as a step to the realisation of the 
highest bliss. Buddha raised his voice against 
Karma, but what was the result ? Forests were 
turned into populous towns — splendid Vi bars etc. 
were built to give shelter to thousands of monks : as a 
result of its over-emphasis of monasticism the whole 

♦Buddhism also bad its side tamed towards 
action, as an effect of which it gave a great im- 
petus to art, sculpture, and humanitarian and 
sionary efforts.— Ed. P. B. 
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nation indiscriminately tied to the calm sequestered 
cloisters and thus weakened the national life. The 
reason why Buddhism spread so rapidly on the soil 
of India is that the nation wanted to break through 
the bounds of sacerdotal rule as they were dis- 
gusted with a system which sapped the strength 
of the lower orders of society by imposing on 
them rigid rule - of conduct and by monopolising 
all spiritual knowledge to priestly classes. In 
Buddhism the people found a relief from priestly 
tyranny, but it could not last long, as the 
doctrines which had been ingrained in the very 
nature of tile people — which became the bone oj 
their bone and the flesh of their flesh — could noli 
be shaken oft and hence they made a travesty 
of the teachings of Buddha and degraded them. 
The supposed equality of all men appeal to 
the imagination of the long-oppressed people but 
also spelled the ruin of Buddhism which paid 
dear far it in its subsequent degradation and its 
complete disappearance from India. But Krishna- 
ism still survives in all its glory. 

Prof. Garbe says that the cult of Krishna-wor- 
ship “ laid from its very start great emphasis on 
the moral side, of which there is dreadfully loo 
little in the Brahmanical religion and philosophy.” 
The reason of this, bold and venturesome assertion 
is best known to fh.e learned professor, “ That 
Krishnaism has been — from lire very beginning — 
an elitical religion of the Kshatriyas ”t — is a mis- 
taken assertion. The great stress laid by Krishna 
on duly was due not to the fact that Krishnaism 
had been an ethical religion, but 10 its being in- 
culcated on a Kshatriya who was unwilling to tight 
a righteous battle. But the lesson was meant not 
only for the Kshatriyas but also for all mortals of 
all denominations. Again, because Krishna's 
name is mentioned in the Chhandogya Upanishad, 
“ the time when Krishna lived and established his 
religion ” must be, according to tlue logic of Prof. 
Garbe, “a couple of centuries, before Buddha." 
Now, the Chhandogya Upanishad is, from its 
literary form, a very old one and the fact that 



t There is. truth in. the statement that the Krishna 
Cult represented a Kshatriya movement, the long 
drawn struggle for supremacy between, the Brah- 
min and the Kshatriya which marked the history 0: 
India, although the tenets of Krishna's gospel were 
applicable to all.— Ed. P. B, 



Panini mentions “Vasudevaka ” in his grammar 
proves that the name was familiar to Panini who, 
according to Prof. Goldstucker, belonged to the 



9th or iolh century b. c. so that Krishna’s name 
was familiar at least in the 10th century n. c. 

Lassen supposes “not only in Arjnna but also 
in Krishna, the personification of two tribes dif- 



ferentiated from each other bv white and dark skm 
complexion. ’ He suggests that the influence of 
climate had done its worst and that Krishna and 
Arjuna stand for the names of two represent a 
live Aryan tribes, of which one had “become 
more dark-complexioned” than the other, the 
youngest immigrants from the north.” Lassen’s 
theory of this colour appellation falls to the ground 
"’hen we find that the Mahabharat characterises 
Arjuna as possessing a dark complexion. Prof. 
Garbe sides with Lassen when, lie says the following : 
“In addition to Krishna, Arjuna and Pandu, 1 might 
name Asila, Kapila, China, Nila, Rama, Rohita, 
Lohita, Vimpa, Sukla, Syama, Syamaka, Syava > 
Syavaka, Sveta, Iiari, Harita.” According to him, 
“ eveiy kind of colour has been utilised- to serve as 
basis for coining personal names.” This peculiar 
theory is surpassing l): strange, Men of black, 
while, and brown, colours are found in different pans. 



of the world, under different climatic iniluences,, 
but how can it be supposed that men of blue, green,, 
red and yellow colours, were found in India- under 
the same sky and same climatic influence ? These 
European scholars forget that epithets in India 
were given, not from the colour of the body, but 
from the possession of the particular quality or 
virtue of the individual. Thus the word Han, 
from the root Hri i. e. to take a wav, means 
one who Lakes away the sins of those who worship 
him : ihe word Rama comes from the root r\tm 
i. e. to delight; and the word Krishna, from the 
root Kris i. e. to atliaci, meaning one who dtaws 
Uie world to him. There is not the slightest re- 
ference to colour in these names. 

Now let me come 10 the chief point in Prot. 
Garbe’s contention. 1 have already said that the 
Gita is syncretic and not an inartistic assortment 

and jumbling together of various systems. The 

■ 

author of the Gita was familiar with ajl the systems 
of Hindu philosophy and, like a seer, knew alt 
their defects and weak points. He accepted and 
weaved into his poem what he fouu# tenable ^4 
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siijhl miordiny Jo his viewpohff. lit has not men- 

• !• >»>•“>! i In* \ .n dn-shil; anil Navn. i>ul admin, d that 

ft * 

> ul.lo.i and Y«>gn take liurn to l lie same 
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\ i . mii'.i: He i c . live Imm the 

..in.: i I i m :'i t:*.i 1 1- hip. We tail to nudcist .out why 
Viol G.uhc sh« mid think that “ die Yedantik 
muI Ai muiaih |>:ii «*•» ” ot the Gita an* imoi igiinil 
‘■in wen- ‘iiMikil in the j c fashioned Gita. In 
1’i'ifi t.> i '.•inline me liutii of Prof G.\il:e\s boitl as- 
* ei ; i* >n ih.t'. lit- lul.t mm tve possess it, ** n a knitting 
:.ni t'l inomt;iivi.sin with the tenets of the 
"ihhi.i Yoga. ,n i v! that the monotheistic doc vine 
•I she Gita is a men* supei'sp uctui e on the original 
unkln.t view. We should stale the tenets of the 
\ -terns o! il .ndii phile.sophy aiul see where the 

• a li ii.r.s Itom them and how far thev have con- 

• * • 

■ hu.cu t « i Lite making of tlie Gita. 

- • ft • 

i lv NX i and the YuUheshrk belong to the 
ne class — tiie ioimei' is the science of Logic 
: SVdogism. and the hitler propounds the Atomic 
>n. though not wholly dives ted of metaphysics. 
»' :no\a! of Milfeiing caused by nescience is, 
n .;!! systems of Indian philosophy, ilte object 
me^e two systems. Ai) of tjieni agree in their 
■A'vi hiu they differ in showing Ihe paths to-be 
,A- v\cvl. The annihilation — the complete and 
isolute rent ovai of suffering — the sum mum 

or Ap.iv.irga — can be attained, according io 
ava philosophy. by die knowledge of the sixteen 
mes or J’ada.' ;lia>, ami that, according to Vaishe- 
:ika philosophy, by the knowledge of die six 
cegories or Pndnilhas. The place o! I>v:-.«,> U f 
uJ is denied in both these s\; h. in.- and hence 

• Gita, l.u from boirowiiur or aduj-ling their views, 

> ret rained Hum mentioning their names as use- 

0 lor its purpuv,’. 

i’hc I’i'i va Mhiiamsa accepts the Veda ns eternal 
»d infallible. It insists on the Cons* i-uitie us 
oservance of ritualistic voles and ccieiuonial in- 
uH’t io u s. J hough not wholly govlles*, thU system 
gnus that as bhss is the Jruit of go.nl woiks, “Ihe 
or position of a deity is supviiluoijs. ’ l>ut the 
a disagrees liom the Purva Mi mains.!. It >->vs 

4 

• those who Vi oi a.hip ami Auoic the gods by 
eriug prayers and libations and sacrifices, reach 
. gods bt.l not Go'J. i Jie Gita riCvepLs AX/ matt 

far as it helps the ordinary arrangement and 

1 man ions work of Prakriti, but it is not the Le-ali 
td end-all of all our endeavours — not the means 



o! egoism a no dn. • -unpick' sun. nd i -.1 ..d i . • i. 

J he 1C t ii !:••• .'.I ' ItllS fc'K it i » ! ■ > ■ I 

i’raktiti etc. whu.li aie tooi.ed upon a.. Ltie pn m ar 

propel ty ot the bankliya. amt Ai!i...i:, 1. ■ a. u, 

i\h;ya tie. w loth i-m.g i.o om niinu the \ tu.mii, 

ba\c hcen Used m tin Gita and this hits IcU i‘ioi. 

(ia;be lo iis.se 1 1 that the Yeik.ois, a later liicinne, 

isas been impl i ed on tnc '•..ini.hva suj ei sirucime 

<>1 Hit Ci da. hut wliiii wdi t».c hianed i'lotcssor 

say when we hi;d the Stiilie lei ins used mere luvly 

in Lhe iiiiihmans and V{ anislaids ? None cii.ubls 

the piiuiiiv in the jbiah'iViUs out L pai.isl.iuis o 

the .*:) steins ot j ndoi-ophi in the hisloiy of n..w- 

lectiiai ticvcio] n.eiit ot imlia but Lcoau.vc die 

lei ms which aie recognised to be llu pteu»;«V 

ptupetlies ut die b.iiiki va ami the Vedanta n.u.e 

been used in the J>i .liuu.ms and the L panish.uis, 

ate we lo put iotwuid me tin:. »ry lluu me Ui.th- 

i nanas and the (. pniitsha'i; wete writ ten .liter ii<e 

Sankln a and tiie \'cdauta Mstems iitvJ been ior- 
W • 

niulated and systeimuisvu ? ‘i iie fact i* iittii i-oiii 
the systems ol dankh; a and Wdanl.t, nay a;, ibu 
six systems, weto ;n existence when the (Jim was 
composed and the reason win the Gita docs noi 
mention the NX ay a and \ .osiu.- iiik is tti.it these 
two did not setve- the put pose oi ;hc author ol tiie 
Gita and tiiat they could be s.Ue-ly uiniuc-.l wuheut. 
any maicfii.i detnmenl ls> his object it; \iev.. 

The V oga-sv.-ium of philosoptyv in s been of 

Use lo lhe Gu iii it is a disopime • , t ..r Mib.duing 

all the pass.on. i arising ft om worldly sutioundi: gs.“ 

ami in itic e-.\p^..iii»m oi lhe a arm tut Lheorv ii was 

* + 

absolutely ne v c.>sary to disUuguisii between die 
subject ami Hie object, between tiie experience r and 
lhe experienced, i fie rnjhl Kamuvi prepares die 
soil ler the petiod of iructihcaiiun and i'ulJ 
blossoming, i he fool imagines that he himself is 
the agent ; Nature or Prakiili is the sole main- 
spring — the oniy oiigiftator of lhe three Gunas or 
ijualiiies by which aclS are effected, and out the Self 
which is without beginning, and devoid oi tinalities, 
which neither acts, no? suffers even while staving' 

9 ♦ o 

in the body. The a IT- wise sage — the practise!' of 
Yoga— ihe knower of-dlflterence between t lie sub- 
ject and lhe o.hjeci — s&Utfeuders every deed to Uim 
and liis bean stands akftif poised in *• seli-hood. 
When the Put ttsha ha® gained the true knowledge 
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it is not annihilated. He is alone, apart from 
Nature ; lie becomes independent, undisturbed and 
free, and may omiinue hi.-, life, like the jivan- 
piukla of the Vedanta, ivm.dmilg in perLci Iree- 
dom in i}ie midst of the .-s. 1 alliance of bondage - he 
j» unchanged in this ever-changing wm!d. -.vidiom 
fear or hope of another lib*. Hut I’alitnjali does nut 
maintain the oneness of the jivaor lsvuia. Accord- 
ing to liini Yoga is coikviu ration and the highest 
object of lire Yugits is iree.lnm and aloneuess and 
“the idea of abi-.u-plioii : n the supreme Godhead 
forms 110 part of Lite Yog 1 theory, but the Gita says 
that the concentration of ud-s.l in God is title Yoga. 

According to the Sauk. ..as, tire evniuti of 
N it lure is spontaneous, N - intelligent mi:, Hide is 
required to guide il- acwm, but the unintelli- 
gent Prakrili would not •. .. acted, bad it not been 
for die proximity of Puiu;;k,. The I’urusha seems 
to move and to be an aceut. though what is chan"- 
ing or moving is Prakrili. 'Phe emanations 01 
Prakrili are acted upon L\ the Giunu, but the self 
Caught in the gluaiuur of • egoism v imagines that 
he is the operator, sju: 1. * Gita says il iat oc&kics 
Prakrili and Purusha — the d* tiisiic principle <<f ...ie 
Siutkhva system — there is 1. : supreme licit) whosj 

manifestations are P;akri ,; and Puru.ka. Toe 
* 

Gita rejects the budistic pd.-i-Ipie of the S.o.id.ya 
as the final truth, the knowledge of which w.,uid 
be the consum nation ot man's endeavours, though 
it avails itself of the opportunity of incorporating 
into tts body what it find* useful and due in the 
system it rejects. 

From a historical point of view we see that the 
Sloka 4 of Ch. XIII refers to the Vedanta m stein 
of philosophy and hence Western scholars main- 
tain that the Gita was composed after the Vedanta. 
But the Vedanta Sutras i, 2, 6j j, 3. 23 ; 2, 3. 45 ; 
4, *, 10; 4, 2. 19, refer, says Mr. Tchiug. lo the 
Gita. So, though it cannot be said definitely that 
the Gila is prior lo the Vedanta . Sutras, we may 
assume that the Gita at leas*, synchronised with die 
systematisation of the Ye b.ixita Sutra. Hence to 
assert any positive opinion boldly on the authority 
of such mutual references is hazardous. Thus. Prof. 
Garbe’s contention that the Vedantic portion of the 
Gita is unoriginal falls lo the grqtgu 4 f in the absence 

r » * 

of any positive proof in support of his theory. 

The truth is that all the doctrines of Indian 
philosophy bad been known in Learned circles from 



lime immemorial, duugh.lhe philosophical sy-! ms 

•in their present form may belong to :i Lite j.-'.i-.d 

in dm inlellcctu.d history of India.. The Gila 1 • a 

* 

pari svnd pared of ihe Mahahliumt and them is no 
reason to bUpno.se that ifie whole of the G:t 1 1 ; 
an interpolated pt.niou, Prof. Gaibe says th,.t ■!:.* 
Gila is an incohrui.: poem, full of incougru;.: • i 
and mutually tippoMi:- principles. l ids is i. '.btr 
due to his lailurc i«> mulersiand the Gita in ah us 
bearings. It is .-tor: ;hat liie learned I’lol'eso r 

and translator of tin. Gua should be so mm.ii kd 
a;vav*bv his own • ui'v as lo ;s d - .\ . n •. e such an 

4 4 * 

ovdiiion. His u m ow outlook and over-c: ideal 
mind have led i.ms i*- ignore what number sc h< t, 
IW. M'x rdn! ••; . :-o highly praise?: -•• i cie 
remains with in.- a .-uvug conviction that It; ..u 
philosophers are i.. in their iv.is;. :.‘ng>. ,U:d 
never use en.ipty c * *1 i»ey at. ava 

have the courage 1 •: t’. Ar conviction*, '.he) ai.s’uk 
from no conuqm.-m. es :« they foilo’..* n;c\ r.ab:\ i.tiu 
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sanguinary wailaivs. In India fl.eic were o m-tCi- 
ing ot/jnious and ocn atheistic and hc!eiK<d 

• O k 

speculations, but there prevailed ham enn. and 
every cue, while trvuig to set aside the opinions 01 
other sr stems, aduj>i: d what he tumid to be i:ue 
and acceptable accuiding to his own light. >0 the 
author of the Giu ha* not given birth to a ue.nise 
containing a hybrid mixture of different opinions, 
nor has there been a different hand at "oik io 
string Vedantic iha ume lo the Saukhva G<bi at a 
later age, but that the Gita is a thoroughly aiii-im 
vchole, having a distinct object in view, though in- 
corporating into if those truths e»l the S.tm. 1 ' a. 
Yoga and Miiuann-u, which have been fewmd 
tenable, useful, and necessary for the cscpositi* n. 
elucidation, and piopuimding of the Advaita philo- 
sophy, both practical afid metaphysical. 

HAKIPArA GliQSAL M. A. 
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( CLXXIf — Con cl '//tied from page 88. ) 



If orphan girl-; lmop-Mi to come to your 
hands lor "hcin r, > ■ must take them ii[) 
above all else. O i hci \\ ’ se, Christ ian mission- 
aries will take them, poor things, away ! What 
matters it that you have no particular 
arrangements for them? Through the Divine 
Mother." will, they will be provided for. When 
you get a hoisr, never you worry about the 
whip. * * * Get together whomsoever 

you cau la)- your hands on, no picking and 
choosing now — everything will be set right 
in course of time. In every attempt there 
are many obstacles to cope with, hut gradual- 
ly the path becomes smooth. 

Convey to the European officer many 
thanks from me, Work on fearlessly— there is 
a hero! Bravo! Thrice well done ! The starting 
of a centre at Bhagalpur that you have written 
about, is no doubt a good idea, — enlightening 
the schoolboys and such like things. But our 
mission is for the destitute, the poor, and the 
illiterate peasantry and labouring classes, and 
if after everything has been done for them 
first, there is spare time, then only for the 
gentry. Those peasants and labouring people 
will be won over by love. Afterwards it will 
be they who will collect small sums and 
start missions at their own villages, and 
gradually, from among those very men teach- 
ers will spring, 



Teach some boys and girls of the peasant 
classes the rudiments of learning and infuse a 
number of ideas into their brains. After- 
wards the peasants of each village will collect 
funds and have one of these in their village. 
“ One must raise himself 

by his own exertions,”— this holds good in 
all spheres. We help, them to help them- 
selves. That they are supplying you with 
your daily bread, is a real bit of work done. 



1 lie moment they will come to understand 
their own cornin'. >n, and feed the i.o‘»:s"dy 
of help and improvement, know that your 
work is taking effect and is in the right 
direction. While the little good that the 
moneyed classes will, out of pity, do to the 
poor, does not last, and ultimately it does 
nothing but harm to both parties. The 
peasants and labouring classes are in a 
moribund condition, so what is needed is that 
the moneyed people will only help them to 
regain their vitality, and nothing more. Then 
leave the peasants and labourers to look to 
their own pioblem, to grapple with and solve 
it. But then you must take care not to set 
up class-strife between the poor peasants, the 
labouring people and wealthy classes. Make 
it a point not to abuse the moneyed classes — 
“ the wise man should 

achieve his own object.” 

Victory to the Guru! Victory to the- 
MotheroftheUniver.se! What fear ! Oppor- 
tunity, remedy, and its application — will 
present themselves. I do not care about the 
results, well or ill. I shall be happy if only 
you do this much of work. Wordy warfares, 
texts and scriptures, doctrines and dogmas, — 
all these 1 am coming to loathe as poison in 
this my advanced age. Know this for certain 
that he who will work will be t lie crown on 
my head. Useless bandying of words and. 
making noise is taking away our time, is 
consuming our Iife?energy, without pushing 
the cause of humanitarianism a step farther. 
RpTi — A way with fear ! Bravo ! There is a hero 
indeed ! May the blessed Guru be enthroned 
in your heart, and the Pivine Mother guide 
your hands ! 

Vours affectionately, 

YiveUauaucU* 
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STORIES OF SAINTS 

( Retold by G. ) 

■ 

I. 

Work and Pray* 

I T hapipiefied, many years ago, that a young 
man, named Antonio* when heaving the 
Scripture, read how Christ bade the licit 
young man sell all he had and give it to the 
poor, and felt as if the good Lord were speak- 
ing to himself; and being very wealthy he 
went forthwith and fulfilled the Lord’s com- 
mand, distributing his wealth to the poon 
And entering a monastery, Antonio lived a 
life of exceeding holiness; And so sweet were 
his words and so full of wisdom his counsel, 
that young and old gathered to listen to his 
speech. But as the people came and revered 
him and asked to be taught by him, Antonio, 
always watchful of his mind and heart, felt 
sorrowful, for pride was knocking at his 
heart and the people left him no time for 
prayer and meditation. So he fled from the 
monastery and entered the wilderness for 
greater solitude. 

And as Antonio entered the wilderness and 
journeyed clay and night, strange tempta- 
tions began to assail him. First, he found in 
his pcitli a bar of silver. JKut Antonio, 
suspecting the Evil One, reasoned in his 
heart : “ How comes this silver in this place? 
The path is abandoned and there are no foot- 
marks of travellers. This is thy design, O 
Evil One. May thy silver perish with thee!" 
And immediately the bar of silver turned into 
smoke and vanished. And Antonio, praising 
God, proceeded on his way. 

Then, , after he had gone a short space, 
Antonio found lying on the ground a heap of 
shining gold. But reminding himself of the 
true treasures, which are of heaven, Antonio 
fled in great haste and heeded not the things 
which are of this earth. 



When he had travelled a long distance, 
Antonio grew weary and looking for a place 
to rest, he saw a mountain and a stream of 
cool water. And going towards the mountain, 

O D ' 

he drank of the water and he ate of the fimt 
of a palm-tree near by. And discovering in 
the mountain a deep cave he entered therein. 
And thanking God for His mercy, Antonio 
began to dwell there in solitude. 

Now the Evil One intent on driving 

o 

Antonio from the cave began to assail him. 

o 

Ancl crying out with human voice lie told 

Antonio to withdraw from the cave ami 

threatened him in many ways, hurling at hi in 
blocks of stone. But Antonio, taking no 
heed of him, continued in his prayers. And 
as the Evil One continued to assail him, 
Antonio called out : “ If God wills it, destroy 
me, but if you are the Evil One,, be gone L 
For I serve Christ and not thee.” Hearing 
this the Devil fled in terror. 

Thus Antonio lived in the wilderness for a> 
long time, when one day, sitting outside the 
cave, his soul was filled with sadness and 
weariness and his mind was troubled and his 
thoughts distracted. And he cried out to 
God : Lord, I desire Thy peace, but my 

thoughts are of evil and they leave me no 
rest, not even for a short space of time. 
Living in solitude I have not found rest. 
Save tne and show me the way out of this 
confusion." And as his heart was thus sad- 
dened, the Lord of mercy called upon 
Antonio. Antonio, raising his eyes, saw one 
of his own likeness sitting at a little distance 
and working at plaiting palm-leaves. And 
Antonio, wondering, saw him rise up from his 
work and knee! down and pray ; and again 
after a while sit down and work and again 
return to prayer. And thus it went on. And 
Antonio called out: "Lord, praise be unto 
Thee, this is Thy angel Thou hast sent to 
instruct me. Speak, Lord, that thy servant 
may do Thy will.” And a voice spake and 
said ; “ Antonio, do as thou hast been shown ; 
work and pray, and thou shall fend peace/’ 
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1 1 * u in ; OiK w.\* *W*t1y CnmftHlCil, 

Cm it. ».\ h.- Un-j.v ill - will of tlHS L Ml I. Ami 
Ik ih'L i. >1 [ M ii ■ I ■ * 1 ! . i u ; 1 live itlailiK'l «>l lilt: 
sii.Mii i. i, in the vi*i hi, pasMtig his Jays lit 
\Vim k m i |»i .i\ i:i 



VR.Y KAHA55YTYM. —XIV. 

< /•■ V . V if V H 7 .' /rff'lf /fftf'/il .ViC/i 7-Vf/. ) 

i i. 

]k'V\.i ' i- r *'».i •: ! in -\c is nought like this! 

‘i t:.*'. .[ • :.\ ■ ..i'. iI.k ‘.tic-. l.» lho&e who -!i.*w 
. i .. ..:«»! ! j-c'A.-i.., gi eater saints «:.> well 
\\ i, » .ai n.uM in*- Peace transcending words 
A. id iti < •'i: wi.ii, like the God ot gwds 

i.t :.)lioS. mis in the nursing home* 

N.»u else lluicrrJ ! And this ijlilt gIVelil G 1.106 

* 

Li.vo kaip.i tree, the piupvt* pith lolc-u/Ui i 

12 . 

Tr. • god c: w\< l >:n ut this perfect puli 
A.: i of .cm m.-.vs of m.-.uy creed* 

Is u n i i.ie .*> : me \n airing »aiUr.i know not : 

When v v; unspeakable is seen 

Want ci ceii G there ! Ati is but tiudle&s Space. 
Thus here n is mat ,t!i do bow m peace, 

A.ivl when kci'li>a:io:i comes indeed, 

Sii.ili l>iiss be m mo, though now endowed with a 

iiea. i hard as flint ? 

1 3 - 

When Thou r.rf seen, the Hooks tell us. O Lord,- 
The s..ine within mo as 'J h-.o, 

Tile Klel’nai Pc:'1':vl Light th.u iilh-'h ad. 

Where extending length and spreading breadth 

arc not. 

Desire, aversion, distance fat* and near, 

Nor separation, nor access, nor aught 

Of space, beyond t; ... scope of thought and word. 

Where ’ 1 ; within and without all are one. 

1 4 - 

As though to prove the cosmic sequence true, 

Thou snincsi oui iuerual Spul 0® souls, 



Im partial* free firmt stain, n maw r*f Ulis.-t. 

Where all the rndh s throng of p,.\v’r convei/p-. 

Whence ihCh did A! ohtt'ft g!fn,rn and K.’bnn deep 
TIum ovcrwhHm all souls! When* *• i -• m p«»w> 
'J'n.U urging sfiH >‘> ''rite absolves li"iu s;n ! 

Anti whence doth c*me this sense oi ■ I »s n. II • 



M- 



* In the Sanctum Sanctorum of the Chidam- 
baram temple in South India t&ere is no idol bilf 

the cliquy space called ‘ The Agasha Liugam.' 



When once the ftens** of ego-self doth come to vex, 

Anon the Cosmic !*n mtom doth t.umiiy 

* 

With all its diVet-'C totiu; and who can tell 
The easiness ul the swelling *i t,; of wofc 
J h.it spiltigs the i • n '.i ! the lk-->h, the frame of flesh/ 
'I lie organs mi. the knower and the known, 

The ali*siji viving sp ice, the air and fire 
Water and earth and hi!U and woodlands wild, 

1 6. 

The panoramic show, sublime mid grand, 

The conscious ami subconscious n..>ods unseen, 
i lie ceaseless surge of v.&ve-. ol wmd woe 
In Maya's flood, and Ivumn •. ...id;.g :!1. 

Ami then tu eiu? lu.-o, ills cou.i'Jess faiths. 

And gods and seekers, and in proof ot these 
The science ol thought, lii v_ countless schools 

ami lores/ 

Ami all these ills untold in bands appear; 

I7 ’ 

Such as oitUHiuibei ;tll the ocean sands ; 

And that tiiii iii.u.i irnty vanish all uwuv 
Like cam phot iuuuiu to nothing by a 

bl.cdng Are, 

T! ou earnest too to kindle Wisdom's Light 

As GruAdUi ic ac::v; mine, a man like me, 

» * 

With joys amt woes, assuming name and home, 

iiating and drinking too, as in a chase 

The huntsman plays the deer to lure the deer. 

18. 

Taking my body, soul arid ail of mine 

. I 

Laid at Thy feet, thus didst Tiiuu show the path ; — 
* l Tl»e Senses, elements, mind and organs all, 

No,- none of these art thou, nor yet this frame. 

Nor knowledge too, not ignorance indeed, 

Thoti-art lhe Spirit Free that like a gffcss 
Assumes die hue of wiratsoe’er isuigh, 

Thy Helper at the proffer hour ate L 

19. 

“If tftbru vvould’st reacts the Lord of all Supreme, 
That sits in His refreshing Home of Grace, 
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The Light suffused with Bliss, the Deathless Life 

Abiding e'er jnseparate in all, 

* 

Then hear Me teach the way and ihou shalt live, 
Thy heart infilled with Vision Absolute, 

Thou shall obtain the BU>s of Soul bereft 

Of all Thy thronging gloom ! Thou shall be free i ,: 

20 . 

X 

And then didst thou impart the Peerless Peace 
Of wisdom true that breaketh ail our bonds 
And add besides : “In Peace no thought exists, 

No thought of self remains nor space nor time. 

No ties, nor breach of ties nor aught like these. 
There speech is not, nor seeming day and night. 
Nor end nor source nor a-ieht that intervenes, 

Nor in nor out nor is It aught we know. 

2 1 . 

u Nor is It naught, though not of aught we think ; 

V 

The Norm of being; It is for ever the same 

\ 

Unutterable Truth which swallows ail 

And leaves no trace of ‘ I and ‘ Thou ' indeed. 

It like the sun devours ail gloom of mind 
And overwhelms thy soul, from bonds set free, 
And then absorbing- thee within Itself, 

The All-transforming Peace stands self-revealed. 

22 . 

“ Having become the All, ft filleth all. 

And leaveth room for naught to rear its head. 
Should aught spring up it must soon vanish off 
Like camphor lit, no other light Is there. 

All forms of knowledge, all of what is known 
And knowing self as well slip off unknown, 

But who can tell the glory of this Life ! 

\Vho reaches That becomes that seif-revealed. 

23. 

When one says ‘That then comes the question 

‘What’? 

So giving up all* talk of ' That ' as vain 

The royal sage* and Suka and the rest 

All lived in peace like bees with honey drunk. 

So live this Life." And thus as Thou hast taught 
Deign me to realise the Bliss Supreme 
Of ABsolihe Peace , nor will I rest 
*1 ill I attain this state, nought else I seek. 

—A. K. 

* Janaktf, 
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5T *STf*xcT rsrrffT- 

myr-Rpr fiTjfjgr 1 



* IIVeiH 

404. Even be Sore the realisation of tin' 
highest Truth the universe does not e >: • > t 
in the Absoime Lrahman, the Essence *A 
Fxistence. I.i u mic of the three states . 
time the snake is ever observed in the rope 
nor a drop of waver in the mirage. 

*■ o 

[ Three stales >f !nne — past, present and future. 1 

sfe sit sjEt iittovui 

405. The Srutis themselves declare tha. 
this dualistic universe. is but a delusion 
from the standpoint of absolute truth 
This is also experienced in the state of 
dreamless sleep. 

[ Srutis £r c — e. g. Katha Upa. IV. it. BriinTi' 
ranvaka, II. iv. 14 . Mundaka, II. ii. 11 . Chha?v' 
dogya, VI. xiw. Sw. t S: c. ] 



* > 






nisrsqr wrr ? <ran*;T:iib'e*: 
406. That w hich is superimposed up -o 
something else is observed by the wise - 



be identical vitli .the substratum, as 
the ease of the rope appearing as the- 
snake. The apparent difference depend-* 
solely on delusion. 

[ Apparent dif: rencc— noticed by the ignoran- 

Depends d, Ptsi-w— i. e. lasts only so lorn; a* 

the delusion pem-ls. ] 



♦ ^ 



«r i 

wcffferrT qrrcJr?5T hvcnsij 

407. This apparent universe has 
toot in the mind, and never persists- ,ai;oi 
the mrod is annihilated. There hue .1 - 
solve the mind by concent rating it in l ;:. > 
supreme Sell which is th> inmost r*\„ t *• • 
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*<A% ?i^r ; 'rM ri r* :d .-tut girr ?r^r'4r l'^o^n 

i'l>o \v.<e i»iu* lealU.'s in hT Ik.ti, 

lUloit^ii S.iMi;l,!!iP lilt' Jiifij].,;' j:. lj.ii-m 

wlr.olt : s ii i isj; of Uie n iijoc of 

clcru.ii Un.wviedge and absolute HiAs, 
which 1ms no exemplar, which transcends 
r.ll limit jiions, is ever free and without 
activity, winch is like the limitless skv, 
ill d i \ -*si 1 »le and absolute. 

1 If '-: m .: ii n i s for i iio Buddhi. 

■ s ■’ ■'< *'; r - " kith is inexpressible in terms of 
spcc-li oi iliuuyhi. J 
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ffe nrsera; ^ ^r?rr ;fV nfcctii 

du ), The wise one realises in his heart, 

through Sam ad hi, the In Suite Brahman 

wii foil is devoid of the ideas of cause and 

effect, which is the Rcali':v bevond ail 

* * 

irnagi nations, hoaioge neons , ms tea lets, be- 
yond the range of proofs, established by 
the pronouncements of the Vedas, arid 
ever familiar to us as the sense of the ego. 

Prays oilier than Iv. vci iiion, -iz.. c»i; ii j r— 
ccpnon and whjicnce. Revelation aho merc’v hints 
at Ii. 

Establish'd err . — We cannot deny the for 

the Vedas speak of It 

L‘: tr /umiiior eye. — Nohsvjy can ever concede 
dial he :s not. For a djs; us-.ion on ti.e Miij-ci 

icfei i0 the Sth i.'akrt ti On Ike jjiaijuui- 

Sutras J. i. 2 .] 

R?f filn e? i FT HI ^T, !VC n ^ | 

tifSrcigurT^n* 

^r^r<Ticf t7«sT^if ir^oii 

410. The wise one realises in his heart, 
through Sum ad hi. the Infinite Bralanan 



which is undecajtm and immortal, the 
positive Entity wHi^h precludes all nega- 
tions, which resembles the placid ocean 
and is without a name, where there o^c 
noli her merits nor demerits,— which is 
e-.ei n il, p.ivihe.'! and One. 

[ Ent:!v ?i'iiich facilities frV. — IVinp ihc Ah‘ 0 - 
1 •»>«* Reality llivic is no ror»n« m l: i; ., v i.y kind <4 
Abliava, such jis Ihfrgabhaoi ( pievious non- 
existence, as of :i jar before ii v as nu.rh ), Pra- 
tiliwainsablidva (creation by ileni in.tioi,. ks when 
the jar is broken to pieces) mid ihe like. ] 

wnfferr 




iw^im 

411. With the mind rest rain cl in Sam a-* 
dhi, behold in thy Self the A. man, of 
infinite glory,— cut off thy bondage 
strengthened by the impressions of pre- 
vious birihs, and carehmy ali.a.u the con- 
sum luation oi thy binh .sa human being. 

[ CcnsaniBij/tCH c. fi.ou&lia, winch is 

Oii.y j*o.vobiu iii a human birh, j 

v? ^ (i rr^i = 4. v?’2 \ 

* *:*r. ?r^£s *^11*^11 

412. Medutaie on the Aunan vclr.ch re- 
s;des in li-.ce, which :s cicvcid of all 
Ian iting adjiiuc! s, — the Existence- Knowl- 
edge -Buss Absolute, the One without a 
second, — and thou shaft no mote come 
under the round of b.rJi and death. 

[ A'esiifgjt in it.e t — thv own JjcUijj. j 

<r«€£«? • : n } 

Xi 3TIT?^r instil 

413. The sage never more auaches him* 
seif [o this body — which is visible as an 

ft 

appearance merely, like the shadow of a 
man, owing to the experience: the etfecis 
of past deeds, — after it has once been cast 
off to a distance like a corpse. 
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[ Visible as an appearance c!c . — It would not be 
perceived at all but fur tne effects of i'laiabdiui 
work which are t xucnciuA-h mrc.u •!* the body. As 

* - J m 

jt is, it is jus 1 . an appe < . 

The man oi real*,* a- n-:. . -.z\ id n-'Tie- Id ’.orii 

with the bod v, : . mg ;.i* is..:.; a u.o 

norma* plane aher *. ■ . . i 



- s. 



s i i ^ 



u.o 



iM ii.. 




Nil O 
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RpnIlS'iisV i 1' •-■ di.-. /-• 



pure Knowledge and Biiss, lh:o\v far 
away this limilaLioiJ or a body which is 
inert and filthy by uaiare. Then no more 
remember it, for something that has been 
vomited excites but dm just when called io 
memory. 

sr*r 

sfllriij i-T T?fI5> l 

n?r:'^r xvrar- 

Hf?r?iT^r r%g;A fosftg: ir^vyi 

415. Burning all Lids, with i s very root, 
in the fire of Brahman, the Eternal and 
Absolute Self, the truly wise man there- 
after reinaius alone, as Atman, the eternal, 
pure Knowledge and Bliss, 

[ All this — the objective universe — the not-Strlf. 

Root — i. e. Nescience. 
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ss*t?*r?iTPT sirin' Staffer: \\ h \ k \\ 

416 . The knower of Truth does no more 
care whether this body, spun out by the 
threads a# Prdrabdha work, falls or re- 
main^, — like the garland -on a cow— for 

his mind-functions are* at rest in the 
Brahman, the Essence o£ Bliss. 

[ Garland cow — as * cow is supremely un- 

concerned about 1 lie Jjarh.i.d put on tier neck in- 
somebody, so the man of realisation has got 
nothing to do with the hour. ] 

* '-'j ' * 

(To b.^ continued) . 
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Qc::ro;s a no Aksv.aia. 
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, v.i.o ;.• t .u •.Vii.icS up 

me 1 • ,i who die. tms an- 
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. . * . Tiit Jiva is u;v b; 
. . ...ni'.l and body. 



•. i i , i 



j . I < , - ; 



2. eg — it it is o; .e and the S.ur.c pervon. v.ii.u 
. i . i no;, i ' i : i g , during /lb dr..-/ \ 

th.. 1 . u tic v. t;-v. L r . • : e going to sleep, a n.n. - 
n.u, an-.i i> .n,‘.v di «. i i. and what remind.: him or. 

iiw.iUeninn unit lie u was who was dieaniina 'alien 



J d; \ 



di earning 



'.v lien 



abiCCl' ; 

A. — 1 'he Jiva doe? not know tliat lie is dreaming, 
duiiug dream snte, and is not conscious ot 
in ni sell :md i.is identnv with die waking state, he- 
cause as puenomenal sell t Jiva) he is bound Ivy the 
gumti ot P; aki iti. Mid therefore overpowered by t’nc 
g::ttas of Praknii is made to sleep inspite of 
In ii : seif ai., I io passively see the creations of lus 
d, cam -in ; nd pasMii- belore him as an effect of ihe 
workings of Hie impressions (Samskatas) ( >f his 
waking .-tale. On waking he reminds himself or 
and tai.es up consciously the thread of his identity 
and his previous works and experience, bec.uue 
the Brahman-consciousness (.which lie really is) per- 
sists behind all Uie states and gives unity, coherence 
and continuity to all mental operations and 
sensuous experience, in ihe dream and waking stale?. 
Wuhout the posUii.ition ot the unit conscious- 
ness of Biahman, ever-present and awake m ah 
slates, no experience, nothing would be posAble. 
Only in liie dream, being under «r T;,. under 
die controi of Prakriii and the mind, he bctomjs 
unconscious of his ideuiity and fails to keep av.ikc ■ 
not that he really looses his idemily in lie* 
Bralunan, but only being overpowered bv sleep 
under the influence of the gunas of prakriii, lie is 
hoi aware of Bis identity. 

3. Q.— If the personality in each state is J,i- 

ferent, what becomes of the waking-state pu.M n > 

* The questions for answering have been mi; - 
plied to us by the Editor Practical Medium-. DA.. , 
in connection with the second edition ot the 1- k. 
to be brought out on the “ Dream iVd-hm 

— Ed HO,. 1 l"_ 
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lit dm mg dieahi mul whal of the dream personality 
vim mg waking slale r 

A. — riu.- »> .mi wared bf. a, because, accord- 
ing to Vcd.uua ihe persomditjyin dream and waking 
Males is the same. 

4. 0 II as tunny believe, die dream world is 
vXUin.il to ike d 1 earner and is real and imlt-pen- 
v ienl oi 1 ho making world, who is ils creator and 
uhai ait- the distinctive features of the dream world 
that will help the dreamer 10 distinguish ii from the 

waking world dining his dream-state ? 

A The dream woihl is not external to the 
viiv-unur in the sense of an absolute hiatus between 
the two. Tlie dreamer and ihe dream-world are 
hoih in the Chitta/cmm ( mental space ), only ihe 
assumption of phenomenal existence has made a 
scission in t he ultimate Being, in which dreamer 
and the dream-world are one, by a dichotomy of 
subject and object consciousness. The same applies 
to the waking world and ihe Jiya in the waking 
state. 

There are states of mind when a high level 
vf Yoga is leached, when the difference between 
.sleep and waking vanishes in ihe sense that one is 
as awake and conscious of oneself in dream as in 
waking and can control one’s thoughts in dream 
and think there as rationally and consecutively as 
in waking ; the only difference is perhaps ihat he 
knows that the outer body and the sensory organs 
are resting and he has withdrawn himself from 
external sense-objects and experiences but he is fully 
awake within. Sleep is then conquered. 

5. Q.— Are there any other worlds (astral, 
mental, spiritual, etc.) besides the two commonly 
known worlds of dream and waking states, where 
aim. death are believed to go \o aud is any of 
. ■ v !i» eternal aud unchangeable? 

A. — -Thai there are oilier \yorlds than this is 
admitted by the Vedanta. But Vedanta does not 
stress their importance or the acquiring of any 
minute geographical knowledge of those spheres, 
(or their general character is kno»§ A* being with- 
in Maya or pner.omenal world, bound by name and 
from. cause and effect, space amt tune. '1 htrciore 
these worlds are not eternal, but liable to change; 
m.d life in them is liable to come to an end. 
Those worlds are determined by man’s present 
\\o:'ks (Karma) and state of knowledge and spiri- 



tual progress attained in the Komui-bhU’n.t ol tin:, 
world. ^ The state in these wot Ids n> ihoioughly 
determined by tin works and spiritual knowl- 
edge gained in this world, so it is within the grasp 
of man and his cfloria ai eulKhtunncnt in tins 
world. The great thing 13 thereto. c to gam supieine 
knowledge (Para Yidta) in ihis world, then tho.se 
worlds will be slaves to him. Tne other worlds 
are like this world aud founded on this, only 
in ihose worlds the physical limitations of gross 
body and working through ihe body vanish, 
bui mental limitations remain, as they are pre- 
dominantly mental. Too much dwelling on and 
knowledge of the psychic worlds and acquirement of 
their powers are considered by Vedanta and Yoga 
as obstacles, first as they hide the ultimate truih. 
Self or Brahman, from view (on which all the 
worlds arc painted as on a canvas), and second! v, 
the acquirement of psychic powers in man’s present 
imperfect state and want of self-control will awaken 
his psychic desire, and the wonder and pleasure 
excited by the exercise of these powers will 
pander to his vanity, lead to their misuse for selfish 
ends and even for harming others and hence lead, 
to his fall. They will bind him more to the 
phenomenal world by low desires and fattened 
egoism. 

5. Q. — Is communication from one world to 
another possible? If so, how can a person in ihe 
dream world communicate with his friends in the 
waking world and via vena ? 

A.— Yes, communication is possible from one. 
world to another, but no good purpose is served 
by that in the case of the worldly-minded. It only 
increases the longing of man to remain confined 
in his present slate of desires, the duality of love 
and hate, the personal, limited self and iis liule 
loves, joys and interests. He is prevented from 
rising from ihe stale of liule relations to the cosmic 
consciousness of Brahman, the Infinite. 

Communication between persons in the- waking 
state, as between dream and waking state, is pos- 
sible when the mind is controlled* and capable of 
great concentration. The mind is one and conti- 
nuous. you and I form so many points in a 
continuous mental space. In tfec course of Yoga, 
this level of the mental world is reached by tran- 
scending ihe body-consciouSoess. and ceasing to 
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be limited to only one body and confuted in 
only one mind. jto# by the practice of Vi* in a, 
Niyama, etc. forgetting the body-couscRu-ntsi and 
ego-consciousness, by purity •■£ life and un.oln ,ii- 
ness, by sympathy and feeling for others r.c — lins 
level of the continuous menial world ( HrT'Vr-t t 
is reached and one can move freely titere. ’i : : c 
thought-reading and other lungs Ccmvc of m in- 
selves, but luey are then only used tor god 
purposes. 

y. Q. — If. as some contend, the waking world 
is as unreal as the dream world and wc know of 
the unreality of the former only when wc wake up 
into a higher stale of illumination (just as wc know 
of the nature of dream on awakening into this 

physical world ) it may l-e asked : Why tins so- 

* 

called higher state of illumination also is not a 
dream in relation to a second higher slate and this 
in relation to a third one and so on ad infinitum ? 

A. — As this process or reasoning leads to an 

% 

endless regressus ad infinitum, so rationally one is 

forced to posit an absolute First Cause. Mine- 

over, there is a confusion of ideas. The state of 

Illumination is not a y/an, it is called a state only 

relatively by reference to the Vyavaharika (relative, 

empiric) consciousness. How can it be called a state 

when fcnotver, known and knowing, subject, object. 

relation, are all one. and there is absolute unity 

without anything else ? Even in the Vyavaharika 

suite it (i. e. the state of Brahman) is not deslioycd ; 

it is only, according to Vedanta, although existent, 

mistaken for another, just as a rope is mistaken 

for a snake, but the rope does not realty change 

into a snake bv that. 

* 

8. Q. — Is it possible for a dreamer to remain 
cognisant, dunng his dream state, of tiie fact that 
he is dreaming ? If so. what are the means to 
acquire this power ? 

A. — Yes, it is possible for a dreamer to remain 
Cognisant during his dream slate by attainment or 
Control of mind. The first thing is to get control 
pf mind in the waking state, ta. dream is founded 
on the impressions of the slate. Even in 

the waking slate how many vnghLs and images ate 
floating through the mind Without our being fui.y 
cognisant or our oMT being imperfectly cogmsaut of 
them ? The thing is to stop this, not to allow any 
^Qught to enter yfcur mind without your admitting 




it and being cogni: am of it. Learn to be the 

witness of your thought?, how one is entering aber 

% . 

another and building castles in the ait. When 
you are established in this practice and are cogni- 
sant of ail \ our thoughts, their cutiv and exit, 
then you can alter, stop as create your own 
though is in the a, Hldepcndentiy. just 

you can consciuu. .y ,.i!! iu the waking state. 

When this pram-ce »* established in the v.. k:iu 

* 

State, then also you will be able to keep aw.n.e 

in the dream slate, be cognisant of your dream- 

thoughts and stm*. ..Erj . or create them at \ out wki. 

fur dream is ton- .1 on the Samrkaras of vour 

6 

waking siale and it ine waking thoughts aie cun- 
trolled, the dream thoughts’ will also be. 

Religious persons attain to this by what is 
called ** recoiicetio.j iu Christian theology or 
$ mar an, /nanuti i ). or continuous re- 

meinbiance oi God wi.uout a break (like a conti- 
nuous cun cut or oil poured from one vessel to 
another*). Attaining this they gain the power or 
continuous iememuiaj.ee or cognisance and tnev 
are cognisant of at. me thoughts of their sui lace- 
mini and can control them at will. 



9. Q. — W iil a dream cease or continue if the 
dreamer becomes aware of its nature during the 
dream stale ? 

A. — if one becomes aware of his dream-state, 
it wi.l change its character and may eventually cease 
if the dreamer so wishes. Instead of becoming m- 

O 

coherent and passive. 11 will be consecutive, rational, 
and self-dctv.* .iiuc.i. it will be just like- rational 
conscious mhn«...g in the waking slate, only the 
physical cod; v ..1 be resting and Hie mind and 
sensory organs >.*n. be drawn away from outward 
objects. 

10. Q.— How far is it possible to stop, alter 01 

create one's own dictuus as one wishes r U 1».« .ue 
the means to v»o it .* 

A. — This is answered by 9. 

ii. Q. — To what extent is it possible, to be 
cognisant of one's own dreamless sleep slate, while 
sleeping : 

A. — it is not possible to be cognisant of one s oun 
dreamless-sleep state, 50 loug as one is oound b\ the 
Senses and mind. l or the ordinary man one euteis 
the dreamless slate but 19 thoroughly uuawaie i. e. 
lQtes bis consciousness. In the dr earn less state. 
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* V/ r 

ami IhidJhi t 4 I live Jihuia-sukshinas or the subtle 

m.i:c of the live elements, hi the Cases of verv body- 

* * 

boi’.iki persons and dcsi re-bound persons, tor some 
time at tci deal!), they e.umoi separate their mind 
from the body and gel over the attachment tor it, 
mid hence they hover about it, but then finding 
unable to aa through it. and forced by Karma 
they have Lo break the illusion. More advanced 
souls know at once their body lias fallen and they 
ascend higher spheres. 



»3 Q. — How can the created beings of the 
waking world and dream cieatures of the dream 
world know their creator or dreamer? 

A. — Do the ‘created beings of the waking -world* 

refer to imagination ? Then neither they not the 

* 

dream-creatures have nnv existence of their own 

* 

apart from that of the man imagining or the 
dreamer. The very question, therefore, of how 
they can know this creation is beside the point. 
Supposing they were endowed with minds they 
would come to know the dreamer by the latter 
attaining control of mind and knowing the dream- 
. tea lures of his own mind, when -this consciousness 
A the die am Ci will be reflected in the tiream- 
rreatures. 



H- Q- — Is there any ultimate Reality, eternal, 
on.-cious and ever present in all the stales or 
.-Grids, and can it be known or realised bv any 
idr means that may be acceptable to Ml creeds 
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sal Love which is lira liman. 
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Among the thinning numbers of the garland 
of San nya si ns left by Sri Rumakrishna, one of 
peculiar charm and loveliness has left the moi'.al 
regions and passed into life etermd, on Saturday, the 
241b April. Although the joy of release from the 

\ 1 *ti m3 of mortal existence has 

brought to the departed soul the greater freedom 
and bliss of the Spirit, still it brings home to us 
the pang of separation from one who in the simpli- 
city and purity of his life, his uuwoi Idliness, his un- 
learned wisdom and all-consuming love for God, 
reminded us of his Master, Sri Raroakihhna 
Paramahamsa. Swann* Adbhuiananda. or Laiu 
Maharaj as lie was known among devotees, was 

born of humble cii rnmstances, and devoid of any 

* 

so-called learning or literacy in the worldly sense, 



attained to great spiritual illumination. Any 
one who has sat near him and listened to his 
holy talk has realised how illuminating and lumin- 
ous liis conversation was. He spent his whole life 
in the atmosphere of God and Ilis love and in an 
intense search and effort after spiritual illumina- 
tion and Truth. His holy conversation and talk with 
seekers and devotees was but the breaking forth of 
the fire of spirituality which burned within. Latterly, 
one who sajv him noticed a greater absorption 
within and more and mure recession from external 



objects ami interests, but the Spirit burned brighter 
within as the veils grew thinner, and broke our in a 
greater fire of spiritual utterance. He was at- 




lacked with gangrene in the *?ght anffc which 

rapidly spread up io the k : . ?e. But be ♦ahvavs 

♦ 

Sgmauied in San»«dhii I'is eit?s wre*e directed up- 

iHMirda. During the last fey day'' two or iiu.;e 

Oj >e * i lion# Ira (Ho bg done d.rdv, but be did not 

* - * 

pay the least heed |<5 them, as ‘if they were being 
dortfe on an external thin- 

n 



‘His passing away was a wonderful thing ami 
a glorious finale «>» a life-long spiiiiu u living ami 
realiiaiion. An old Sannya iu brother of hi r. writes : 
'•His passing away was a wonderful tiling. From the 
beginning of his illness he began to stay in medita- 
tion and inner abruption within and coniinuing 
thus to the end he ie:t his body in :>amadiii. At 
that solemn moment his countenance assumed 
such a heavenly aspect and unearthly beauty as 
.cannot be expressed in words. Such heavenly 
calm, such deep compassion and unspeakable 
bliss was writieu on Ins face as 1 have not seen 
on him " before. As if two culmiuamm of his 
life-long Sadhana tuck shape and exploded ii> c U 
before all. Whoever saw it was failed wiUi wonder 



and felt t tic glory and the uiispcau.tbie blessedness 
of a truly saunly life. It appeared as if distributing 
his love atui blessings to ail, tie was taking his last 
farewel't. Fut tlnee hours we r<- cited die name 
and sang the praise of Cnn.1 in his presence, 
and adorning his holy person with garlands and 
sacred fragrance look it in a boat on the Ganges 
from the lvid.tr Ga.u to .Uiitikuinika Glut in 
Benares, l iie last ceie.n >aies were inc-xpr-sMblv 
solemn and after lTij.i ami waving of , ignis his 

holy person was given Sautudlii in tn« holy waters 
of the Gauges.” 



I/ari Om Tel Sal. 
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Sr{ /\risn:-a l he Pastoral end Iht //;-v - 1 •’ 

Swa.aii i;.;.i.an;u i.a. i'u* i - 1 u i v li. 

Kamakrisinm Main, Ai; iapore f 1 inn 

Edition. 

We have great pleasure in reading t! e u< 
public lectures of dus.n.i Rmr.uki; l.» .i,; t .‘a 
w.lien are woven into a t.ic*v 4 )Uie volume c.m 
sitting of 550 pages, dealing Wkh ihe \j\o inter 
eating phases of the full and varied life of the grea 



Incarnation, Bhagnvnn ?ri Krishna. The author, 

with a mastery of de>/-? jpijve detail, has delineated 

in the first portion toe pastoral life ‘of Sri' Krishna 

and his play! ul activities in the arena of his sweet 

Arcadia. 1 he author has made a lucid exposition 

of the inner significance of His advent in 

Brin da ban ami expressed in the most concrete 

from the abstruse Ve dab tic truths, thus making 

them easy of comprehension even for the ordinal y 

mind. The descriptions of the tragic lives of 

Va sude va and Devaki in die dungeon of Kansa, 

the inhuman massacre of all the new-born babes. 

the throbbing restlessness of Vasndeva in his 

mad haste to transfer his son to Narnia's hou«e 

in the most inclement weather of night, the playful 

Til a of .Sri Krishna with His cowherd bovs and 

* 

girls, the enchanting Rashiila in the Biindaban in 
a moonlit night in the company of Lbvine Sri 
Krishna, the self-foi getting- J 0V e of the Goj-is 
for Him ami their utter forgetfulness of the 
worldly concernments at the soul-enthralling melo- 
dies of His divine Ante on die banks of the 
Jii.nna and finally ihe punishment meted out to 
Kansa — the genius of unrighteousness at Mathura 
—convey an adequate idea of the enchanting 
petsonaiity. The author has shown in a masterly 
way how Bhagavan Sri Krishna was a most lovely 
personality, a perennial fount oi inspiration to all. 



None the less luminous is the' second portion 
of the book in which die author has struck the true 
keynote of Sri Krishna’s public career by faring 
bare all the spring • of Mis heroic thong ii humane 
acliv- ‘.s in connection with the great Kurukshetra- 
war. The author lias throughout been able to 
hainicnise ti e spiiit of' the Srimad Bhagavatam 
and 1 he Gita in the p'otraval of the manjj-sided 
genius ot the Great Hero in whom “heart and 
brair., fcciiip: end hde’.lcci were wedded together/’ 
winch ever shone <n ihe side of n the Good at 
whose altar the K'ii was fact Breed on ihe great 
battle of KuiuUsheira." lie ^|s fir/ or vividly 
depicted the social and political comir.i- r.s of 
Ai; ava r ta :H dull time in justification of die i:tl- 



ft Urcni 01 Si i. Krishna's graod^ j*ui pose to rest*, re 
k'giiio-UMK ss to tlic land place of ihe Evil. 
Y»c rectirameiul M»e b«ok. t*> all wko aie iu;ci\-s.ed 
in the stud; of. tho ii'^'ofiSri Krh.i na — cr.e m ; >e 
most matiufdl • pi tiOailPfies in u.o hUtciy u 
India. 
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fc K. MISSIS STUDENTS’ H(AAtK, 



* AND NOTES. 



CALCUTTA 



( 7v\/— / for the year iQig. ) 

Tim report of th- H >me for the veir tin lor 
review mdmilcs th* r.ipi 1 progress it Ins in i le 
dm mg i lie period of lour years Iron 19 if, to iqt.), 
R* •' 1 1 e i 1 ’ 1 1 y religion ■' mstitulmn 1* n i linn..-, 

foun !<• 1 in :'ic \ear.ioi>». lu.l if tin* be. '.inning 
the year under review live sluden s. i'.;»,,r f- .• and 
one pivin^, wliu l> nit n *r r*>s* s:u ! n.s, li-'j 

fro: mi dnee pwmj ’» die end of '.»•> .-Mr. Si. 
with (lie noi'] - ouj • ( of iuipaniug the I; m . i of 
education in which 'he Kislern and Western eb?- 
men's arc harmoniously combined, to a number 
of indigent students g nng up for college educuiou 
and supplementing their university education bv 
a Home training, tin? Institution has set up a new 
idod lo bring about a development of head, hand 
and heart of the students on the lines resorted to in 
institutions at different puts of India, nunelv. Har- 
dwar. Bole pur and Ranchi etc. Particular attention 
Npml to the lormr.ion «,f character and a re lignin? 
class is held every Sunday afternoon under the 
supervision of Bralunariiari Anadiehaitanva in which 
papers on religious subjects are read and dis- 
cussed. In<piie nt ip. straitened financial condition 
it ins got a burly ei nopal library at its dispos'd, 
containing religious ;md other good books, in order 
to widen the intellect i B outlook of the boarders. 
One of the special ft nitres of the training is that 
the students are given i lie opportunity of learning 

\ uf lab our and self-help. The remarks 
of the distinguished visitors appended at the end 
of tlie report bear eln-j-icm testimony to the favour- 
able impression the institution has made on them. 
Moreover it is recogni ed by the Governing Body 
.of the Rainki ishna Mission and affiliated to the 
Ram krishna Alission and has the mivilvge o f being 
licensed by the Calcutta University as a non- 
cnlNgiate Hostel for the session 1919-20. 



The subscriptions and donations during the vear 
amounted to Rs, 22c >-i 3-6 and total disbursements 
amounted lofts. 22CJ-7-9. having a balance, of fts. 
3-5-9. *1 his clearly shows that t lie fmar.cial con- 
dition of the Home is far from satisfactory. A 
permanent fund is absolutely necessary to consoli- 
date and expand the institution. T he Home now 
stands in sore need of ungrudging help from the 
generous public to ensure its continued growth and 
expansion under their fostering care and patronage. 

All subscription is to be sent to Brahmachari 

Anaclichaiianya, 119 1 Corporation Street, Calcutta. 




ATtk a view to • iec facility 'to the Customers to 
g'-i »r pui'h. .uiiuv* without *nv cl i /T j < - ' 1 i » \ and 

diiv -v/* 11 pt* m —» i a branch eemre 111 

C in:u t 1. AH the publications of the RamluiHma 
C.)i.!-r in Iud;» and abroad will be available 
h-in North from our brand) c-.-nirr. f)nr trndo- 
will rc; 111 I ill the same. The Prnhtddha 
B'wnt* marine zvi.'t continue A be. published 
from /■> hiuj!. 

Orders for l:."* as di.-tiM bv addressed to — 
Manager, .' wada Asluar.u. Pul Tication Dept. 
2S, College Sueet Market. Calcutta. 



Ix die memorandum for n symposium invited 
b_\ the W al;cei 1 rust ( Si. Andrew's University, 
Scotland ) on me subject “Spiritual Regeneration 
as tho basis of world-recon^i ruction, ” occur the 
folio vi 1 > 12 word*,; “Spiritual Regeneration consists 
in sweeping aw..v the vt-iis of illusion surrounding 
m<: f- • 1 1 .to I alnd.ng Self. ’ In such conceptions 
and statements sm-ienls of Indian reiigious thought 
will recognise toe extent Lo winch Vedauti.^tn^ is 
steadily premealing Western thought. 



Swami Parannn anla of the Vedanta Centre of 
Boston celebi ato.l ilie eleventh anniversary of the 
Vedanta Centre. Boston, at 1 Queensbury Street 
on Tuesday evening, January 6, 1920. 



'* f. have received the following return showing 
the total number of patbmls treated in th-:* Ranw- 
krishna Mission Charitable Dispensary at Bhuba- 
neswar during the month of April* 1920. The 
toial number of new patients — 1069, (men 584. 
women 4S5X t-.H.d no. of attendance 1927. T otal 
number of new patients 10 dale 5205. total no. of 
attendance to muc- 5 4.4 7 . Daily average of new 
patients 55 63, ritiiy average ut attendance 64-2;. 
Number of surgical operations 2. 



Swami Kalva nan anda writes that there has beer, 
a mistake in his r-t port of the K.unki'isitna Seva- 
sbrama, Kankhal which appeared in April P, B. 
T'iie estimated cost of the projected dispensary 
a! the rue of Rc 1250 each room, for 5 rooms is 
Rs 6250. and Rs. 3000 is necessary for the con- 
struction of an operation room according to 
modern sanitary psinciples. Rs. 1000 for plinth 
woi k has ah cade been received; and therefore 
on 1 of the total r.f Rs. 10250, the sum of Rs, 923,0. 

fs 'S'. ul w ami <ii- 

* 




